AN ESOTERIC RELATION
BETWEEN QUMRAN’S ‘NEW COVENANT
IN THE LAND OF DAMASCUS’

AND THE NEW TESTAMENT"S
"‘CUP OF THE NEW COVENANT
IN (HIS) BLOOD?

SEHIT LT

A premigre vue, il n oy o aucun rapport entre « la nouvelle slliance i pays
de Damas « duns le Docwement de Damas ot la « coupe » de la « nouvelle
allanece duns ($0) sang » saul la néférence a la « nouvelle alliance », Mais, une
amalyse plus poussée monire un possible rapport linguistique ou ésotérigue
fmeme s°il est irés 1éger) : les mots hébreus pour « snng » (dane) el pour
« coupe = (rfios) forment les deux part du mat greeque < Damascus »

Suierrtenery

At first glance there is no relationship al all between “the New Covenant in
the Land of Dumuseus™ in the Dumeasens Document and Paul’s and ihe Synoptic
Gospels” “Cup” of the “New Covenant in (hisp blood,” except |he reference o
"the New Covenant.” However, on further analysis, there is a linguistic or eso-
teric one — however tenuous, This will deperdd on leters that have a certain
signification in the Hebrew language moving over into the Greek languuge o
develop a slightly different signification. The article examines the possible
connection of the Hebrew warnl for “blood” (dam) and for "cup” (chos) both of
which form the two parts of the Greck word *'Damascus,”

letters with unusual significunce in Hebrew — lor example, B-L-

(the root of “Belial,” “Bela',” and “Balaam™), moved over into the
Greek with entirely different signification as if the lerters them-
selves (halla' in the Hebrew: belle in the Greek) carried some special
impurtance whatever their mcaning. To illustrate this, [ showed that the
“swallowing" language, applied in Hebrew in the Habakkuk Pesher 1o
the death of the Rightenus Teacher, had 4 cerain Tinguistic relationship

I ™ a 1994 puper to the Society of Biblical Literature 1 pointed out that
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to the “casting out”/casting down™ language in New Testament, Jose-
phus, and carly Church accounts of the deaths of Stephen, Ananus, and
James respectively. (1)

This “casting out” language was also to be [ound in “nets™ and
exorcism symbolism generally in the New Testament, not Lo mention the
“expulsion” language Josephus applics in his description ol “Essene”
banishment practices. In addition, it was casy (o see how “Belial” and
his “nets” in the language of Qumran allusion moved into “Balaam,”
“Balak,” their “nets,” “Babylon,” and “Beelzebuh” in Revelation and the
Gospels. As an aside to this, “Belial” itself, to say nothing of Puaul’s
“Beliar” howdlerization, connect in the Greek with Diabolos — in
Linglish, “the Devil” — as they do in the Arabic with “Iblis.” (2)

When considering “Damascus” — as in “the New Covenant in the
Land of Damascus™ in the Damascus Document, so designated hecause
of this allusion — the Hebrew for “blood™ is dam and for “cup” chos,
both forming two of the parts of the transliteration into Greek of the
Hebrew word for “Damascus.” Admittedly this particular homophone
only works lor the first syllable, if the Hebrew form of the usage Dama-
shek is considered, though, as we shall see below, this is not entirely the
case ay the second part will ultimately also link up with the Hebrew
phraseology “give to drink,” 4 staple of almost all New Testament
accounts of these trenchant allusions attributed (o Jesus himself.

However this may be. these two denotations in Hebrew at the root
of the Greek transliteration *Damascus” now become the essence of the
New Testament theological formulation “the New Covenant” now not
“in the Land of Damascus,” but “in the cup of (his/Christ’s) blood.”
Though in the Ilebraw only the “blood™ part of this formulation appears
to work oul (which itself would be sufficient), so obsessed are Chapters
8-13 of Hebrews — as we shall demonstrate below — with this aspect
ol “the New Covenanl,” what is the mathematical probability of such a
surprising overlap being accidental? This is especially the case in the
Greak where the transference is at first glance anyhow more precise —
though as just remarked and as we shall see al the end of this article, the
second part of the geographical designation comprising the Hebrew root
Sh-K-H (in its fourth form verbal configuration mashkeh, meaning "o
give to drink™) works out as well,

Putting this in another way, is it logical Lo think that such a focus
on “cup” and “blood,” the homophonic equivalents in Hebrew of the

(1) Printed in B, Cisenimon, The Dead Sea Serolls and the First Christians. Essays
and Translations (Element; Shafteshury, Dorset, 1986) 332-331 with the Litle: “The Final
Deoof that James ond the Righiteous Teacher arc the Sume.,"

{2} See R, Bisenamn, “I'he Historical Provenance of the “lhree Nets of Belial” Allus-
sion In the Zadokite Document and ‘Ballat/Bela in the Temple Scioll” Folfe (hrienialia 25
{1987-88) 5166, toprint in The Dead Sea Scrofls and the Firse Christians, 208-217,
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syllables dam and choy composing the Greek form of the transliteration
“Damascus” is simply accidental? Even if it should be granted that New
Testament wrilers like Paul, to say nothing of those producing the Gos-
pels — al least the Synoptic Gospels, nnderstood an esolenie or allego-
rical equivalence or secondary meaning of this kind, the question
remains whether those responsible for the materials found at Qumran
understand allusion o “Damascus™ in this manner?

Muny have searched for the connection between the language of
“the New Covenant” found at Qumran and its use in the New Testament.
If this equivalency holds, one may safely be said to be on the way
towards delincating it. Let me say, [ am no more sure ol any ol these
cquivalencies than perhaps any of those hearing this paper, nor do
[ know of any further arguments other than textual ones to back them
up or dismiss them (though if we take the mashkeh! giving to drink”
equivalence noted above and further delineated at the end of this article,
I am more convinced of even the linguistic equivalencies than when 1
started and take this argument as delinitive). (3)

That is to say, | am al a loss what to make of such parallels or il in
the end allowed, such equivalencies; but are we just Lo ignore them, pass
over them, as if they did not exist, or treat them simply as accidental or
fortuitous coincidence? Given the importance of the material under
consideration, I think this would not be advisable, Recently | heard an
investigator in the field of criminology insist that “coincidences” are
rare. In my view, one could say the same thing about coincidences of
this kind in the area of linguistic trunster.

Since in this paper | make no claims to being a philologist but
rather someone who has always concentrated on the meaning of texts,
the only way I can envision proceeding is Lo Jook at the texts themselves
and see how the expression “the New Covenant” is being used in them.
This is what [ will do — look at the question primarily [rom a text critic-
al perspective and not a philological one. Other persons more qualified
in the latter can weigh in [rom the point of view of philology should
they choose.

Allusion 1o “the New Covenant,” as everyone knows, is found in
the prophecies of Jer 31:31-34 which are, as il tums out (so important
were they then evidently thought o be), quoted in full in the sections of
Hebr 8:8-12 alluded o above which we shall delineate more fully
below. These are lollowed up by “new heart and new spinit” imagery in
Ezek 11218 and 36:26, which Paul variously adopls to his own purposes
m 2 Cor 3:0, while convenicntly discarding the phrase “keep My laws”
associated with the phrascology across the beard. It is then picked up

(3} For which 1 am indebied o o suppestion by Profussor Moshe Bernsiein hore o
the conference,
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again sighificantly in “last supper” scenarios in the Synoptic Gospels
{though not in Johw) and 7 Cor 11:25, Thereafter it is Meshed out defin-
itively in Hebr 8,13, 9.14-15, 10-20, and 12,24 (here not “new™ but
“fresh"), just remarked above, though in these last with an emphasis
rather on the “blood"” aspeet of the locution not the “cup.”

In the Dead Sea Scrolls, it is found almost exclusively in the
Damaseus Document and there almost never unaccompanied by the allu-
sion “the Land ol Damascus.” In it the first allusion to “Damascus™
occurs in recapitulation in Column 6 of the prior exegesis of Fzek
44:15's “Zadokite Covenant” in Column 4, In the latter, waw-constructs
were inserted (scemingly deliberately) Lo break up the original ap-
positive found in Ezefie! of “the Priests who are sons of Zadok Levites™ to
produce three separate categories, two of which are “the Priests” delineat-
ed as “the Penitents of Israel who went out from the Land ol Judah and
the Nilvim (seemingly in exposition of or esoterically equivalent Lo the
lerm as found in Ezekief, "Levites™) with them.” The third of course are
“the Sons of Zadok,” who are defined more eschatologically.

Though the addition of “the Land of Damascus” does nol actually
oceur at this point in CD 4, it is picked up in the second exposition of
yet another biblical passage in €D 6, which now centers on Num 21:18
which containg a similar apposition, in this case, two similar categories,
“the Princes” and “the Nobles of the People.” It is here that the phrase
“to dwell” or “live in the Land of Damascus”™ is added. Not insignifi-
cantly, this contains a direct parallel in Acts 9:23 which in detailing
Paul's activitics there actually speaks ol “the Jews who dwell in Damas-
cus™ and in Acrs 26:20), which actually pictures Paul describing this, as
referring to “Damascus first and Jerusalem and in all the region of
Judaes and 1o the Gentiles.” (4)

In two papers, one last month o the European Association of
Biblical Studies and another a decade ago (o the Society of Biblical Lite-
rature, (5) 1 called attention o the fact that 4 certain amount of the expo-
sition in CP 4: 6-8, and 19-20 seems (o be addressed Lo and signal a
cadre of Gentiles associated with the Community (e, g., “those learing
God” or in “God-Fearer” status), particularly, as just remarked above, the
manner in which CD 4.3 expounds the term “Levites™ in terms of “Nil-
i Toiners,” (6) and the way CD 6:7-8 applies the lunguage ol fsa
54:16 to its evacation ol “the Staff” defined as “the Interpreter of the
Torah.” In fact, that fsa 54-56, from which this expression is taken, is

{41 The whole passage containing several inversions of known Quinan vsnge or
idealogy,

(5) Published in R. Eisenman. The Dead Sea Serolls and the First Christions, with
the title: **Joining/loiners’, ‘Avizei-go'im’, and the ‘Simple of Ephraim' Relating 1o o
Cadre of Gentile 'God-Fearers' al Quinean,” 313-331,

(6} A typical expression in Hebrew documents [or Gentiles attnching themselves Lo
e Terrerft,
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heing directly applied to such “Nifvim,” i. e, the foreigners who have “join-
ed themsclves to the Lord.., keep My sabbaths... and hold [ast 1o the
Covenant,” language permeating these last sections of €, is made ex-
plicit in fsa 56:3-0.

To return to the second appositive cluster in €2 6:9, “the Nobles of
the People” (subsequently defined as “those who came (o dig the well
with the staves,” meaning the hukkim or “Laws” legislated by the
MehokkekiMidrash/Tnterpreter/Seeker), (7) are now combined with “the
Princes” to develop a third overall category “the Diggers.” This i turn
produces the exposition, “the Diggers are the Penitents of Isracl who
went out from the Land of Judah to dwell in the Land of Damascus —
the “Nobles of the People™ (8) presumably being those already in the
Land of Damascus who dug the well with “the Seeker” ’s or “Midrash’™ s
“staves” (that is, “laws”). “The Diggers” here are self-evidently synony-
mous with “the Priests” in the first exposition in CD 4 of Lzek 44:15,
“the Land of Damascus” now being added probably because of the
coming evocation of “the New Covenant™ which is going to be descri-
bed as being erected there in connection with the “digging of the well.”

Admittedly much of this is rather obscure or urcane — in fact about as
arcane as Pauline/Llebrews exposition of *the New Covenant in the blood,”
albeit from a completely opposite perspective — but some sense can be
made of it, “The Teaders of the People” (9) arc now Lo be identified with
“the Nilvim™ of the earlier exegesis, "People™/ Peoples™ being a typical
Qumran/ Damascus Docurnent allusion o “Gentiles.” According 1o Acts
26:16ff., even Paul cvokes similar usage when he speaks of “being tuken
oul from ameng the People and the Peoples to whom | now send you,”

In fuct, throughout the rest of £ there are continual allusion to
“fearing God's Name” and “God-Fearers” accompanied by pointed allu-
sions to “strengthening,” “being steadfast,” and “holding fast to,” mean-
ing “to the Covenant” or “the Law.”

This is typically put in CD 20:17-20 (Ms, B} as follows:

But the Penitents from sin in Jacob kepe the Covenant of God. Then each
mun shall speak to his neighbor, each strengthening his brother, o suppoit
their step in the Way of God (10) ...and a Book of Remembrance was writ-
ten out(11) before Him for God-Fearers and [or those reckoning His Name
until God shall reveal Salvation ( Yesfa 'y and Justification to those fearing
His name. (12)

(71 Al these are ploys,

{#) Note here the play on “Peoples”/‘Gentiles™ — “Lthnon"” in Greck

{9 “Peoples” — carrying on the “Gentiles” theme

{10) This passage relales o one fom Jer 31:34: “each one W each his neighbor und
each one o teach bis brother” dircetly cited in febrews 8:11.

{11} Note here the “Book uf Remembrance” Hnking up with allusions in bath § Cor
11:24-25 and “Last Supper” scenarios of the Synoptie Gospels, “do this in remembrance
of e

¢123 1L should also be noted, these ure exuctly e parameters of fsa 56:1, "Zedakah”™
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And wgain at the end (CD 20:21-34 of Ms. B):

For He does Mercy 1o (the thousands) of them that Love Him and... all
(those who hold Tast 10 these statutes, coming and going in accordance with
the Terah and, .. listening to the voice of the Righteousness Teacher (13)...
Their hearts will be strengthened and they shall prevail against all the sons
of the Earth, and God will make atonement for them, and they will see his
Salvation ( 14) because they took refuge in His Holy Nume,

The first allusion to “the New Covenant” associated with these pro-
mises comes in C1 6:14-7:6 amid allusion to “separating from the Sons
of the Pit" and the Nazirite-rooted language of “keeping away from
{({efiinnazer) polluted evil Riches... and from the Riches of the Temple...
and (Irom) robbing the Poor” (CD 6:14-16),

In the newer fragments of the Damascus Document from Cave 4, (15)
this language is also found in the First Column preceding the beginning,
as previously recorded in the Genizah copy, in the instructions “to the
Sons of Light™ “to keep way from the paths™ (again “lehinnazer’), pro-
hably “of Evil” or “of Wicked pollution,” "until the completion of the
time of Visitation." It is for this reason that | reler o this language as
“Nazirite"” and this Community as a “consecrated” one or “a house of
the Torah” dedicated to God, or to use more familiar lanpuage, “Nazi-
rites”/ “Nazoraeans™/ “Nazrenes” as the case may be.

‘The actual reference to “the New Covenant in the Land of Damascus™
comes in €D 6:16-21 where “the Staft™s decrees — in which they are
commianded to walk during all the era of Evil — are defined in terms of:

separating belween polluted and pure (“scparation” here, a synonym for
“lehinnazer” above)... Holy from Profane and to keep the Sabbath
Day (16)... the Festivals and the Day of Fasting (Yom Kippuer) aceording
to the precise letter of the Commandment of those entering the New
Covenant in the Land of Damascus.

This, of course, is the direct opposite of what Peter is presented as lear-
ning in Acts 10015 and 10:28 version of what it considers ultimately to
be “the New Covenant,” that is, “not to make distinctions beltween holy
and impure”™ and "o call no man profane™!

el “Fesha'atd” introducing (e material about “loreipners atlaching themselves w the
Lord to serve Him and to love His name and be His servants™ — s 36d-5; of, too Paul in
Acts 2516 on beiong appointed "y servanl’ and 2 Cer 3:6 above on being “competent
Servants of the Mew Covenant,”

(13) Panline-siyvle Groce? CL Joames 2:5 on “The Kingdom e Promised w those
that love Him" — one should also note that “leving Cod™ is the sceand part of the all
Righteousiness Comumang ment,

{14} Yeshu'a, anolher variation of Yesfla ' — “Jesuy™?

(15} 400246, Fragment 1, o,

(16} The language one aclually finds in fsaiah 5621 and 56:6 above regarding
“Nifvim” or “CGrentile™ converts above,
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In CD. on the other hand. this “Covenant” is then specifically
defined as:

To set up the Toly Things avcording to their precise specifications, (o Tove
every man his brother. (17) to strengthen the hand of the Meek. the Poor
{ Efsivn), and the Ger (ER). and not o uncover the nukedness of near kin
(i ¢, miece marmage andfor incest but o keep away from fomication
according 1o the Stotute (9. W0 bear no funcor. but to sepacite (rom ull
pollution according to their statutes. (240)

Now thal we know the terms of “the New Covenant in the Land of
Damascus,” the presentation turms Messianie and O 7 proceeds o
evoke another image, also common to James™ speech in Aets 15 from
Amos 9:11, “re-erecting the fallen tent of David.” proceeding 1o combine
it with another image oo from Ases, “exiling the Tabernacle of your
king and the bases of your statues from My Tent at Damascus™ (Ammes
5:26-27).

For its part, the speech accorded James in Acis 15 puls an esoteric
spin on “re-erecting” this lent which to my mind compresses a good deal
of what Tollows from in Columns -8 and 19-20 of the Qumrin Demers-
eus Docyment. In both the exposition is esoteric. lu the latter “the
Tabernucle of the King... which is fallen” is identified with “the Books
of the Torh,” “The King” (211 “is the Community and the huses of the
statues are the Books of the Prophets whose words lsrael despised.”
Curiously, in Aers 15:16-21 the esoteric exegesis ol this passape
from Amos would appear o have something to do with James” alleged
support of the Pauline “Gentile Mission™ or as 1L puts it. “all the Gentiles
{Ethute) upon whom My Name has been called,” which then triggers the
various versions of James' directives 1o overseas communities from
Acts 15:19-35,

That the whole complex as it is presented in the Damascas Docu-
ment is 1o be taken in a “Messianic” way is clear from the evocation of
“the Star Prophecy™ [rom Numbers 24:17 which follows in €D 7:16-21.
Bringing the whole series ol usages full circle. as this prophecy
is expounded, it is now connected with the “Diggers” materials (that
is, “thuse who dug the well in the Land of Damascus™) and “the New
Covenant in the Land of Damascus” preceding it in Column 6. 1n wrn.

i17) Jamtes 28's “Raval Low according o the seripluge.”

(18] Here convens are distinetly refemsd W combined, not instguificamly, with the
“penilfast’™ “sleepgilening” iuggery we inve plready noled above and so gopotant 1o
these considerarinns.

(1U) Here leluzzir, again buased on the sume V-Z-R Napirite rool, i saristion ol
lekinmazer sbove, and the second categony of Junes dirsctives Lo pversess communilies in
Acts 1520, ele.

P30y OF. James in Aoty 1520 ghove on “keeping awey Trom the pollmion of e
plols — liere, ol coliss the “sepuration” idenlogy aain

(21} As in Paul i Cor 12:27, 21,
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both are connected W Numbers 21:18°s “well/ “exile,” “the penitents
who went out to the Tand of Damascus™ materials, and Fsafah 54-56's
“Sll,” described as “an instrument for His works.” The link between
these is, of course, “the Midrash ha-Toral” or “Seeker” (the “sccking”
theme is fundamental here), that is, “the Interpreter of the Torah™ who is
both “the Stall who decrees the Laws™ (22) who is identified in the latter
cxegesis as “the Star... who came (o Damascus.”

However tenuons, we are now in the realm of Acts” presentation of
early Christian history on two counts: 1) in the matter ol “the Interpreter
ol the Torah who came to Damascus” and 2) in the use of the Amos
materials, particulatly those relaling to “re-erecting the fallen tent of
David"” forming the jumping-off point, as it were, to Acts’ presentation
of James® directives to overseas communitics or those “Nilvim”™ joining
themselves to the Community in its picture of the outcome of the so-
called “Jerusalem Council.” '

This second, as we have just seen, is dot only used in Acts o defini-
lively present James as supporting the Pauline Gentile Mission — a pre-
sentation I dispute (23) — but o introduce the specific ban in these
instructions ascribed to James on “blood.” The two, (0 be sure. are
incompatible and my reason for denying the historicity of this applica-
ion of Ames’ prophecy about “re-crecting the fallen tent of David' in
the picture of James’ discourse in Aets 15 to the Pauline Gentile Mis-
sion. Such a ban, which Paul feigns ignorance of in [ Corinthians — if
Laken seriously — precludes what Paul claims in 7 Cor 11:24 he “recei-
ved" directly “from the Lord.” A claim of the latter kind, if entertained.,
can only mean via direct visionary experience, the kind of experience he
also claims as both the basis of his “apostleship™ — “not from men nor
through man” — in Ged 1:1, but also ol his view of the entire “Gentile
Mission™ in Gad 2.2,

As Paul now pictures Jesus describing this “New Covenant in the
blood,” possibly adding “the cup™ from an csoteric understanding of
“Damascus,”

This cup is the New Covenant in my bloud.., as often as you drink... this

cup you drink the death of the Lord... whoever shall... drink the cup of the
Lord unworthly shall be guilty of... the blood of the Lord,

A more esoteric or allegorical understanding ol the “New Covenant” is
hard to envision, In Maf 26:27-25 (24) Lhis is:

Taking the cup... he gave it to them, saying, “This is my blood, that of the
New Covenant which is poured owt for the Muany for remission of sins,”

(22} Hukkdem, w play as we have already seen on “the Mehokked" us well as “His
slaves." which in this ease earries the esoleric meaning of “His laws.”

(23) He might supporl the mission, but not its "Panline” pacmnelers.

{24) Mark 14:23-24 is the same only omilling the “remission of sins™ part,
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Litke 22:20 follows Paul. It even includes the two references to “delive-
ming up™ in 21-22 of the kind included in / Cer 11:22, adding only the
varation on Matthew and Mark, “which is poured out for you."”

According to Acts, as just remarked, James® cvocation of “re-
erecting the fallen tent of David” even includes an allusion Lo how God
“visiled the Gentiles to take oul a people for His name,” “Visitation™
language ol this kind permeates CD, beginning with the famous asser-
tion in Column | — also preceded by two references to “delivering up”
— that God “visited them and caused a root of planting to grow out of
Aaron and Isracl” (€D 1:7), to this very juncture of the document and
the exegesis there ol “the Star Prophecy.”

In Ms, B, the “Star Prophecy” of Num 24:17 is replaced by Zecha-
riah 13:7, Ezekiel 9:4, and evocation ol the coming of the Messiah ol
Aaron and Isracl (singular), but in both versions the “Visitation™ usage
is conserved, Even the word “First” as in “First Visitalion” is included in
both A and B versions of the (ext, ¢. g., “these escaped in the Era of the
First Visitation,” and the language ol “Visitation” or “God visiting” is
repeated three limes.

In James® speech in Acty, (25) this bacomes, how “God first visited
the Gentiles,” 1, e., “Simeon hus told you how God first visited the Gen-
tiles to tuke out a people for his Name” [Aety 15114 (26)], As in D
7:18's “the Prophets whose words Israel despised,” “the words of the
Prophets” are invoked as well (Acfy 15:15) and, just as in CD 7:16
ahove, Amos %:11-12 as already signaled is quoted, but with the addition
of: *And I will build the ruins of it again and I will set itup.”

It will be recalled that in CD 6:8, quoting fya 54:16, “the
Mehokkek” was defined as “the Interpreter of the Torah™ and characteri-
zed as “an instrument for ITis works.” Stilching the whole together, €D
T:18-19 now delines “the Star™/ “Stave”/ “Mehokkek,” as we saw, as
“Ihe Intepreter” or “Secker alter the Torah who came W Damascus,”
Bul in James' speech in Acrs 15:18, not only is “the fallen tent of David”
invoked its “ruins to be rebuilt,” but this then beeomes an explanation of
why “the residue ol men” or “the men who are left may seck out the
Lord,” “those who are left” or “the remnant” also being language fami-
Tiar o these sections of the Damascus Document,

Once again, the “seeking” language is pivolal as it is for C0O 7 18-
19's exposition of Amos 5:26-27, 9:11-12, and Num 24:17 in terms of
the “the Deresh™ or “Seeker after the Torah” It is also the explanalion

(25) No explanation ns fo who this “Jumes™ wuos, the ofber James having ulready
disappearzd trom the text, removed oom the seone,

{26) Not only the “visitation™ lunguage but also the allusion ta "for His Nane"
replacing more famniliae allusions as “called by Name" in the Scrolls o “ealled by thix
Mo wwlier in Ay,
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carlier for why God called “the Diggers™ of M 21:18. “the Penitemts
who went out from the Land of Judah tw dwell in the Land of Damascus.”
“Princes — becaunse they sought Him and their honar wis guestion-
ed by no man” (CL G:4-7).

At this point James is pictured in Acts 15:18 as adding, as if by way
of explanation, “all his works are known 1o God from Ftemity™ (15:18),
Here. of course, we have the “works” language of fsaioh 5416 and CD
6:8 and “the Swil/ “Seeker” being “an instrument for His works,” not
(o mention the earlier material from €0 1:10:(27) “And God considersd
their works because they sought him with 4 whole heart™ (here both the
“seeking” and the “heart” allusions) or of “God visited their works™ later
in CD 5:17.

Even more germane, almost the exact words in CD 2:5-8, where
“the Penitents from sin” among those “who enter the Covenant™ (thal 15,
“the Wew Covenant in the Lund of Damascus”). ure described as being
blessed, but:

Power, Might, and overwhelming wrath with sheets of Fire.. upon the

Tumers-Aside from the Way and the Abominators of the Law.. Betore the

warld cver was, God chose them not and hefore they were established

He knew their works,

Here €1 2:% adds, as if for emphasis and as o coup de grdee of sons:
“und abominated their generations on aceount of blood.”

Once again, one should compare this zllusion 10 "Cod knowing
their works™ with James in Ares 15:18: “All his works are known to Gl
from Eternity.”

Directlv, Acts has James proceed with s “rulings” or “judge-
ments”™: “Therefore 1 judge those from the Peoples who turn Lo
Cod.” (28) a speech which then gives way to the overt use of the "Nazir-
i language “uhatuin from™ “keep uway from.” we have abo signaled
above and seen permeuting these several columns of CI. This s par-
ticularly true where the two categories of “fornication” (€0 7:1) and
“pollution of the idols” are concerned (T.3), Acts also hus James add
“carrion” and “blood” here. the last-mentioned being of the utmost
importance. as already just noted above, for determining the outlook
of the Jamesian “Jerusalem Community™ on the Pauline / Synopric
portrayval of “Communmion with the blood of Chrast.”

These well-known directives are then repeited in Acts 15:29 as,
“Keep away (293 from things sacriliced 1o idols, and from blood, and

(271 Following on from bow “God visited them and eavsed a oot of Ploting m
grow.”

(254 This same “lurming™ “remming.” we have aleady noted shove. fumilia w
{lolurmns B8 and 19-20000 £ above.

1294 Clearly the eyuivalent in Acts to the Damasons Docnemens s lefitnmazer.
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from carrion. and from fornication.” The only change being the substitu-
tion of the more specific “things sacrificed Lo idols,” crucial in a number
of key contexts we shall just signal below, at this point in Acts for the
more general “pollution of the idols” of in line 15:20 above.

This formulation is intringic 0 Paul’s apparent discussion of these
rulings in / Cor 8-11 culminating in the proclamation in £ Cor 1016
and 11:25 of what gocs, as noted as well, by the name ol “*Holy Commun-
ion™: *“This cup is the New Covenant in My blood... drink il in remem-
brance ol me.”

The expression “things sacrificed to idols,” as alluded to, is also
fundamental to 4@MMT, Pliny's correspondence with Trajan, Hippo-
Iytus’ descriptions of the steadlastness and willingness Lo undergo
martyrdom ol those he calls “Zealot” or “Sicarii Essenes,” and the
Psendoclementine Homilies. As well it forms a [undamental basis for
Islamic dietary law in the Koran. The final formulation of the expression
in Acts 21:25 more ar less follows the sccond rendering in Acts 15:29.
Of course, the Damascus Document parallels and Hebrew linguistic
underpinnings of “remembrance of me” and “drink it”/ “giving to drink™
we have already set forth above.

In CD as well, we have already observed the “keep away from”
language (Iehazzir and lehinnazer) specifically with regard to “fornic-
ation” (CD 7:1) and its parallel, “to separate from all pollutions” (in CD
7:3, which certainly would include “the pollution of the idals™ as il 1s
expressed here in Aety 15:20), but also where in the column preceding
CD 1 from 40266, “the Sons of Light” are instructed 1o “keep away
from (lelinnazer) the ways,” probably “of Evil” or “of Evil pollution,”
the last-mentioned being expressed in €D 6:15 as “polluted Ewvil
Riches,” a seeming attack on the Herodian Establishment,

Aside from the almost hysterical attack on “blood” just highlighted
in €D 2:8 above, there are atl least two other specitic references o
“hlood” in €1, one immediately following upon the one in 2:8 and after
explaining why Abraham,

Was made a Friend of God. (30) beeause he kept the Comimandments of

God and did not choose the will of his own spirit... But the sons of Jacob

turned aside in them (31) and... walked in stubbornness of their heart...,

complaining aguinst the Commandments of God, (32) cach mun doing

what was right in his own eyes, So they ate blood and their males were cul
ofl in the wilderness. (CD 3:2.7) (33)

(300 Also ol interest o Jewes 2:335-24,

(31} Oor “struying™ “wming nside”™ allusions noted shove.

(32) Which of conrse Paul does imterminably,

(33) Puul also enjovs pacodying this language of “culting ol in e way he dis-
parugingly alludes to circomeision in Golatfons 5:12,
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The second:

They also pollute the Temple, hecuuse they do not separate accortding fo
the foraf, but rather they Iie with o woman during the blood of her period
and each man takes (o wilt) the daughter of his brother and the davghter
of his sister.

A construct of the “fornication™ and “pollution of the Temple™
charges, the first and third of “the three ners of Belial,” alrcady alluded
to In C1 4:16-18 above. (34) While not relating to the ingestion of food
or drink per se (us €D 2:8 does above) and as 4 consequence “commu-
nion with the body and blood ol Christ Jesus,” this last passage noncthe-
less vividly illustrates the attitude of the authors towards contact with
“blood” of any Kind.

To sum up the approach of CD, we should look at its closing sec-
lion containing its most vivid exhortative passages (Column 8 and
Columns 19-20). Here, even backsliding “Penitents ol Israel™ are
condemned, “becavse they turned back from the Way” (CD 8:16), (35)
But "because (God loved the First (or “Forelathers™... He loved those
coming after them” (CD §:17-18), a form of Pauline “Grace” should one
choose to regard 1t but with specifically Qumuanic overtones. Here too
Elisha's rebuke of Gehazi his servant, a favorite Rabbinic allusion for
rebuking Pauline-type teachers, (36) is invoked to emphasize God's:

Judgement on all those who reject the commandments of God and forsake

them, lurming away in stubbormness ol their heart (CL §:18-21).

In conjunction with this. “'the New Covenant in the Land of Damascus"
is for the second time directly invoked, this in order 1o condemn all those
“who entered 117 but “mirned back and betrayed and turned aside from
the Fountain of Living Waters” [Ms. A 8:21-22/Ms. B 19:33-34 (37)].
Similar expressions are reiterated in the third evocation of “the New
Covenant” in €D 20:11-12, where it is also designated as “the Compact
which they erected in the Land of Damascus™ and equated with “the
House of the Torah" (20:10-13).

Sentiments ol this kind continue to be expressed in the surrounding
materials having to do with the fate of all such “Trailors,” “hacksliders,”
and “Scoffers” from CO 8:21 of Manuseript A to CD 20017 of Manu-
script B, At this point, the text turns positive, returning to “the Penilents

(34) Ta say nothing of the lwo carcgorics of Tames” directives (o overseas comrmumi-
Ligs, “Tornicaaon™ and “pollation of e idoly™ above,

(33) Cf James in Aery 1518 ubove.

(36) See K. Eisenman, “Interpreting some Csoleriscism: The Kings of the Peoples,
the Princes of Judah and Gebied inthe Damascus Docnment,” in The Deaed Sea Scredls and
the Fivst Cheisticns, 28%-312,

(37) Here the most complele expression of the “tuming aside’y “betruying™ complex
of lnnguage.
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from sin in Jacob who kept the Covenant of God,” the same “Penitents”
we heard of in Column 2:5, (38) in particular “God-Fearers™ and “those
reckoning his Name” to whom “God shall reveal Salvation (Yesha ') and
Justification” (Zedakad) (CL 20:19-20) (39} and for whom “a book of
Remembrance would be wrillen out™!

To understand these passages one should again refer back (o Acts
15:14-17 above and James' alleged connection of Gad "taking out of the
Gentiles a People for s name” (15:14) with “re-erecting the fallen tent
ol David™ and “selling it up™ again, reileraling its applicabilily o “those
left of men,” designated as “seekers,” and “all the Gentiles upion whom
My name has been called™ (15:16-17). This was particularly to include:

all those who hold fust to the Statules, coming and going in sccordance

with the Torah...{who have) not lifted up their hand against the Holiness of
His Laws and the Rightecusness of His Ordinances (€0 20:27-31)

Onee again, as in James’ speech above, the word “First” appears (“the
First Ordinances” or “Judgements” CD 20:32), but here rather relating to
“the First" or “the Forefathers™ of the First Covenant as earlier in CI)
1.4"s description of how God “remembered the Covenant of the Lirst” or
“the Foreluthers™ the “First Covenant” and, therefore, “leaving o
remnant” and “not debivering them up,” but rather ‘visiting them and
causing a (Messianic) root of planting to grow™!

Rather when they “listen o the voice ol the Righteous Teacher” (40)
they “hear:”

The Laws of Righteausness and do not desert them, . their hearts will he

strengthened and they shall prevail agyinst oll the sons of Burth, And God

will make atonement for them und they will see His Salvation, (41) because
they took refuge in His Holy Name (C2 20:33-34),

'This Covenant of course is exactly the opposite of the Pauline one as it
has come down Lo us.

How can two such chronologically almost contemporaneous
versions of “the New Covenant” be so completely and diametrically
opposed? It is almost as i one is [ramed in dircel relerence W or with
threet knowledge of the other. A similar kind of diametrically opposed
reversal can be seen, in the writer's view for instance, in the exposition
of Habakkuk 2:4 in the Qumran Habakkuk Pesher, as everyone knows, a
fundamental “building block™ ol Pauline theology. In FQpHab 7:17-8.3,
the applicability of this key allusion from Habakkuk 2:4 is reserved to

(38) Before e [ulsome condemnution of e “Turners-uside from (he Wy and e
ahominators of the Law™ on account of their consnomption "ot blond.”

(39} The exict terms of fsofah 56, imtroducing s position on Doreign “Nilvim'Y
“loiners! in 56:3-6.

[y "Teacher” here repeated twice of (s juneture in CD 20028 and 20032,

(4 1) Here, os 1in fza 56:1. vesfucain,
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"Doers of the Torah within the House of Judah™ — in other words,
however arcane, “Tewish Torah Doers,” It therclore Tollows that it does
not apply to “Non-Terah-doing Genliles™ nor does it even apply to
“Non-Terah-Doing Jews."”

It is the position ol this paper, in which [ have been trying to high-
light these contrasts and reversals, that this kind of stark contrast where
“the New Covenant in the Land ol Damascus™ is concerned, further
highlights the Qumran perspective. In so far as the latter was addressed
to Gentile converts, it was addressed to those keeping the whole of the
Law, including the sabbath and the other observances like circumeision
(another usage connected with Abraham in D 16:5-6), (42} as pet the
parameters of Isaiah 54-56 and €D 6-7 above; as opposed to the more
allegorized and spintualized “New Covenant” being delincated at such
length and with such self-evident rhetorical [Tourish by Paul who is
finally (1f carefully) emphasizing to his followers that it was not neces-
sary 1o do so, inter afia, (hat i was unnecessary to circumeise Lthem-
selves.

For these last, the rhetorical and polemical constructions of the last
five chapters of Hebrews are [undamental: “If the First Covenant had
not been found wanting, then there would be no need to seck lor the
Sccond™ (Heb B:7), quoting in its entirety the passage [rom Jer 31:33-34
on “making a New Covenant with the House ol Israel and the House of
Judah.” This last included the stress on “keeping the Covenant” so
conspicuous in the conclusive exhortation in the Qumran Damascus
Document above and the reference to “teaching cach one his neighbor
and each one his brother,” also found word-for-word in CD 20.17-18:

Then each man shall speak to his neigh[bor and euch onje his brother to
support their steps in the Way af God,

AL this point, Hebrews calls the First Covenant “Old,” again in stark
contrast o that of “the New" as embodied in “New Covenanl,” opining
“that which decays and grows old is ready o disappewr™ (Heb §:13),
Continuing this theme into Chapter 9 and evoking to “the veil” be-
tween the outer sanctum and the inner, the Holy of Holiest in 9:2-3,
Hebrews now alludes to Cheist *by his own blood™ and, repeatedly reite-
rating the redemptive power ol “blood,” “entered the Holy of Ioliest
once for all” (9:12). In total allegorical description, it now asserts “how
much more the blood of Christ can purge,” “the dead works™ of his hea-
rer's “consciences (43) to serve the Living God (Hebr 9:12-14), Tt is at

(42) Therefore o, Paul’s pregnunt allosion o “those of the cireumeision™ in
Garl 2:12,
(433 Typically Pauline allusion us encountered in # Coar 8-11,
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this paint that it designates Christ (44) “the Mediator of the New Cove-
nant” (%:15). Picking up the “Perfection of Holiness” language of CD
Cols. 8, 19-20, it concludes in 10:14, “For by one offering, he has per-
fected forever those who are sanclified” or “made Holy.”

Again, quoting Jer 31:33 on “putting My Torah in their midst
and writing it on their hearts™ (45) (but completely ignoring Jeremialh’s
further repeated and absolute insistence on “keeping the Covenant™),
Hebrews now stiates;

This is the Covenant I will make with them after those days, saith the Lord.
Their sins and lawlessness will T remember no more. (4060 (fFebe 10:10-17)

Thig is the Covenant Paul also develops in 2 Cor 3:6 above, when he
calls himsell and his conlreres, “Servants of the New Covenant” which
he claims, using the language of feremiah augmented by that of Ezekiel,
“to have written on the fleshy tablets of the heart.” Once again, he
ignores both the latter’s insistence on “keeping the Laws"” and “the
Covenanl.™

Picking up the “moving through the second veil” allusion of Chap-
ter 9 and, by kmplication the allusion to “the Mediator” there, the author
ol Hebr 1(:19-20 now goes on finally and climactically to ¢laim “to
have the holdness to enter into the Holiest (that 15, the Holy of Holiest)...
by a new and living way.” (47) The author means by this and delines
this as, moving into almost total allegory, “by the blood of Jesus™ which
hug been “eonseerated through the veil.”™

Finally, in Hebr 12:23-24 alluding Lo the dusl elficacy again of
Jesus, its “Medlator™ and “the New Covenant” and “the Perfect Holiness
of the Rightcous,” (48) and in Chapter 13 evoking 4OMMT s “camp”
languige, it is now stated thal:

Just us (he hodies of those animals, whose blood was brought into the | Ioly

of Holicst as o sacrilice [or sin, were bumed outside the campy; so oo Jesus

suffered outside the camp so he might sanctify the people by his own hlood

{(Hebr 13:10-12) ... It is this blood of the cternal Covenant of our Lord
Jesus that will make you perfect in every good work (Hebr 13:20-21).

Not only is this almost mesmerizingly entrancing, the total Philome alle-
gorization implicit in it is hardly to be missed.

(441 Much as the “Instrument' “Seeker™ “StaveYund “Star” above,

(45) For Hebe 8012 and 10:06; 0 will put My Laws in their hesrts and write them on
[heir mindy”

(46 Another possible variation on the “remembrance™ langoage denoted above.

(471 CL C0 & and 19 above on “the Fountain of living witers™ directly descriptive
af “the New Covenant in the Land of Damascns.”

(48} Liteeally “the spivits of the Riphteous made parfect” — again, "Perfect Holi
ness” heing a central doctrine of the Demasons Documant oy wie |l s the Commmrminiry Kife.
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The only guestion remaining is the one we asked at the heginning
of this discussion: did the sectaries at Qumran know the Pauline or New
Testament position (if we can refer o it in such manner) on “the New
Covenant,” to which they were responding? Or was there some scered,
hidden, or inner meaning imparted only to central members of the sect
as is sometimes implied in the Dameascns Document and elsewhere after,
as (0O 4.10-11 puts it;

And with the Completion of the Era of the number ol (hese years, there
will be no more joining to the House ol Judah bul rather each man will
stund upon his own net. (44)

Or, as this is pul carlier:
And he built for them o House of Fuith in Israsl, the likes ol which hus
never stood from ancienl Umes until now. And for them thal hold Tast w i,

there will be Viclorious Life and all the Glory of Adam will be theirs. (50)
(CD 3:19-20),

[t is possible, but I consider both options relatively doubtful,

‘The other possibility is, did someone like Paul (51) understand “the
New Covenant. in the Land of Damascus” in this manner? In asking this
question, [ leave aside the allusions o “the Cup of the Wrath of God” in
TQ0pHalr 11:15, but it would seem that Paul has some understanding of
this variation ol the usage as well when he states in f Cor 11:26
(directly following his evocation of communion with the blood of
Christ) “for as often as you drink this cup, you solemnly proclaim the
death of the Lord until He comes,” following this up in 11:29 with:

For he who eats and drinks unworthily, cats and drinks Judgement o him-
self, not seeing through to the body of the Lord.

Allegorization such as this is, in fact, really quite expert,

My conclusion is: yes in some symbolic or allegorical manner, tea-
chers like Paul and authors even of hooks such as Acts, (52) did see
through o this esoteric understanding of “Damascus™ and did reinterpret
it in this utterly spiritualized and Hellenistic mystery-religion oriented
manner, However | do not believe, given the intensity of the attachment

(49 Or "watchtower," probably o defective redaction of the expression also used in
IGpial 612 quoting Habakbuk 2:1,

(507 A vardation probably of the Ehionite/Elehasaite "Primal Adam™ ideology,

(51) A persom whom [ eonsider, because of the brewdih of Qumran langnsge infusing
his letters, spent tune i the Community before he was most likely ejected uy per the pura-
meters of ¢ 20 and fO8 7 and who, speaking both Hebrew and Greek as be nndoubtedly
st have dong, undersioud al leust o a certain extent the csoteric possibilities inberent m
e Greek trunsliteration of the Hebrew peopeaphicual desipnation *Dumashek” or ' Damas
cus,” in paicular as (hese bore on the Hebrew wrms for “oup”™ and "Bloed.”

{52) Which in my view did know fhe Bamascrs Docrment and was dinmetrically
oppsed to nuch of whiatl 1L was saying,
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to the Law — avowed repeatedly in the Damaseuy Document, unless
this is to be considered simple dissimulation — that the sectaries at
Qumran enlertained any such hidden sense of “the New Covenant in the
Land of Damascus” though, given their several intemperate denunciat-
ions of contact with or consumption of “blood” of any kind, it may be
that they knew the Pauline one.

Sinee the presentation of this paper, it has been pointed out to me
that the esoteric meaning of the formulation "Damascus™ that I have out-
lined above actually works in the Hebrew as well as the Greek not only
in one but in hoth syllables of the expression. In fact, it works even
hetter than the simple homophonic relationship of to the Hebrew for
“eup"” (chos) and “blood™ (darn) in the Greek transliteration. This was
pointed out o me, as noted above, by Prolessor Bernslein alter | gave
my puper al the conference, for which [ am particularly indebted to him.
The tact of this unexpected further verification of what was initially just
a theory provides extremely convincing additional verilication of its
applicability.

In Hebrew the word for the Greek/English “Drmascus,” as already
noted, is Damashek, but the word for “give to deink™ or “drink” is meash-
keh, a fourth form verbal noun based on the Hebrew tool $A-K-H as
already set lorth above. Therefore the place name “Damascus™ in Hebrew
breaks down in putative esoteric or alleporical delineation to Dam-Measii-
keh, “give blood to drink.” This, of course, is the kind ol phraseology
repeated evoked in the quotation ol it atlributed to Jesuy, (53) whether in
! Corinthians or the Synoptic Gospels,

To condense the various readings one encounters in these. / Cor
11:25: ... he took the cup saying, “I'his cup is the New Covenanl in my
blood. Whenever you drink it, do this in remembrance of me." In the
Synoptic Gospels it 1s varied slightly into “This is the cup of the New
Covenant in the my blood which is poured out for you ™ (54) (Luke
22:20), followed by "'l will not drink of the [ruil of the vine again until |
drink il again in the Kingdom of God.”" (85) 1f this were not sufficient, it
is preceded in all versions by the commandment, “drink of it.”

The combination of the usage “drink”™ or “drinking” with “the cup
of the New Covenant”™ and “my blood”/“blood of me” in one manner or
another in all contexts is hardly to be painsaid. The writer considers that
contextual allusions such as these are too insistent and too comprehen-
sive 1o be simply lortuitous or coincidental, They betake some more per-
sistent esoteric or allegorical wordplay, some kind of amusingly clever

(53) Hven in the Bace of the ban on the comsumption of “blead™ in the vavious logmul-
ations of James® directives 1o overseas Comumunities ngoin already delineued above.

154 “Tor the Muany" in Matthew 26:27Mark 14:24,

(55) “drink™ as if for elnphasis epeated twice,
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and/or aesthetically pleasing wordplay, What the allegorical sense or
meaning might be underlying these formulations and whether those al
Qumran might also have been aware ol i, as already discussed, the wri-
ter is unable w determine in any definitive manner.

Nor is il possible o determine which came first, the version and
sense of “the New Covenant” found in Pauline/Synoptic formulation and
altributed to the “Jesus” they are -presenting or that found in Qumran
variation, The writer, as should be clear, suspeets that the lauter, the Law
or Torah-urienied exposition of it one finds developed in the later
columns of the Damascus Document from Qumran, is the oniginal and
the esoteric play and even quasi-derogatlory parody or exposition of it
one finds in both Paul and the Synoptic Gospels is neither meant positi-
vely nor innocently, but rather to invalidate or to undercut, transforming
iL into its exact or mirmor opposile.

Robert E1SENMAN



